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TOPIC 3/3: Islamic Teachings on Political Life

Competency: The learner analyses and applies the Qur’anic teachings to contemporary political
life.

Objective 1: Analyse the concept of leadership, identifying key qualities and ethical principles
essential for effective and responsible leadership in various contexts (the Qur'an (67:1, 5:47,
5:51,17:9, 53:3-4, 4:59, 59:7, 33:21, 2:30 and 6:165)

Islamic teachings on leadership, grounded in Qur’anic principles, emphasize trust (amanah),
justice (adl), accountability (ihtesab), and service, offering a framework for ethical, effective,
and socially responsible governance in real life. Leaders act as custodians accountable to Allah,
implementing justice, ensuring consultation (shura), and fostering a moral, compassionate
society.

Key themes from the cited verses regarding leadership include:

(i)  Ultimate Authority & Stewardship (67:1, 2:30, 6:165): These verses establish that
sovereignty belongs to Allah, and human leadership is a temporary stewardship (Khalifah)
on earth, shifting the focus from ego-driven power to service and responsibility.

(ii)  Justice and Fairness (5:47, 5:51, 17:9, 59:7): Leadership in Islam is deeply rooted in
implementing divine justice, fairness, and upholding the rights of others, even if it
contradicts personal interests or popular opinion.

(iii) The Model of the Prophet (53:3-4, 33:21): The Qur'an posits the Prophet Muhammad as
the supreme role model, emphasizing that effective leadership must be ethical,
consistent, and guided by divine wisdom.

(iv) Obedience and Consultation (4:59): This verse highlights the balance between obeying
rightful authority, consulting with others (shura), and ultimately adhering to the guidance

of the Quran and Sunnah.
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Real-Life Application:

(i)  Accountability: Leaders are accountable to their followers and, ultimately, to God,

reducing corruption and misuse of power.

(ii)  Ethical Decision-Making: Using shura (consultation) promotes transparency, inclusivity,

and better, more informed decisions.

(iii) Empowerment: The servant-leadership model focuses on nurturing, protecting, and

empowering those being led.

(iv) Ethical Standards: It provides a timeless moral compass for decision-making in both public

and private sectors.

Objective 2: Critically, examine Qur’anic leadership teachings, focusing on how these concepts
promote justice, accountability, and community service, and apply them to current leadership
difficulties. (Qur’an verses 67:1, 5:47, 5:51, 4:59, 59:7, 33:21, 2:30, 6:165)

Qur’anic leadership teachings establish a framework where authority is viewed as a sacred trust

(amanah) rather than a privilege, emphasizing that leaders are ultimately accountable to God

and responsible for the welfare of their community. By examining the provided verses, we can

critically analyze how these teachings address justice, accountability, and community service to

guide modern leadership.

1.  Core Principles of Quranic Leadership

Sovereignty and Absolute Responsibility (67:1, 6:165): Surah Al-Mulk 67:1 establishes
that "Blessed is He in whose hand is dominion." This signifies that all worldly power is
temporary and derivative, while absolute sovereignty belongs to God. This principle

forces leaders to recognize they are custodians, not owners, of power.

Leadership as a Trial (67:2, 2:30): The purpose of life and authority is a test to see
who is "best in deeds". As Allah’s khalifah (steward) on earth (2:30), human beings are

assigned responsibility for maintaining order, justice, and prosperity.

Service and Selflessness (59:7, 33:21): The Quranic model of leadership, exemplified
by the Prophet Muhammad (33:21), is one of serving the people. Wealth and
resources must not circulate only among the rich (59:7), making community service

and equitable distribution of resources central to leadership.

Accountability to God (4:59, 5:47): Leaders are required to uphold divine justice,
regardless of personal gain or public opinion (4:59). Failure to rule by what God has
revealed—specifically justice and fairness—is equated with transgression,
wrongdoing, or disbelief (5:47).
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2. Promoting Justice, Accountability, and Service

Justice (‘Adl): The Quran commands justice and good conduct (16:90). It requires that
leaders treat everyone fairly regardless of social, economic, or personal status.

Accountability (Masuliyyah): The concept of accountability is both vertical (to God)
and horizontal (to the community). Every leader is a shepherd accountable for their

flock. On the Day of Judgment, leaders will be questioned about their stewardship.

Community Service and Trust (Amanah): Leadership is a trust that must be given to
the rightful owner and used for the public good. The emphasis is on community
welfare, as seen in the Quranic focus on Zakat (charity).

3.  Application to Current Leadership Difficulties

Qur’anic leadership principles offer solutions to modern crises such as corruption,

authoritarianism, and social inequality:

Combatting Corruption (67:1, 67:13): The awareness that "Allah knows best what is
hidden in the heart" (67:13) acts as an internal check against bribery and

embezzlement, even when external, human, or legal checks are absent.

Mitigating Authoritarianism (33:21, 5:47): The Prophet's example (33:21) of seeking
consultation—even after errors—undermines authoritarianism. It forces leaders to

value input and be accountable to the community they lead.

Addressing Economic Disparity (59:7, 2:30): The principle that resources should not
circulate only among the rich (59:7) provides a framework for economic justice,

challenging the extreme wealth gaps in modern societies.

Upholding Accountability in Public Office (4:59, 5:47): The injunction to "obey those
in authority among you" (4:59) is contingent upon those leaders adhering to justice. If
they fail, they are classed as "transgressors" (5:47), empowering the public to demand

ethical, just conduct.

Conclusion

Critically, Quranic leadership is not a model of totalitarian power but a framework

of stewardship-based service. It promotes justice by anchoring it in divine law, enforces

accountability through the ultimate, unavoidable judgment of God, and demands community

service by redefining leadership as a responsibility rather than a privilege. These principles,
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when applied to modern leadership difficulties, offer a path toward ethical, transparent, and

people-centered governance.

Objective 3: Critically analyse the shared obligations between citizens and the government as guided
by Islamic teachings to promote; justice, accountability, and mutual support.( Qur’anic verses 3:110,
51:19, 2:256, 4:59, 4:13, 60:8, 8:72, 7:85, 5:33ee, 42:39, 8:61, and 9:7)

In Islamic teachings, the relationship between citizens and the government is an ethical
contract rooted in divine trusteeship (Amanah). Governance is not a tool for absolute power

but a shared responsibility to establish a balanced, moral society.

Justice and Fairness ('Ad/)

e Equitable Resource Distribution (51:19, 7:85): Citizens have a right to a portion of
communal wealth, particularly for the needy. Governments and citizens must ensure
economic honesty, avoiding the "cheating of scales" in trade and policy.

e Inviolable Rights (2:256, 60:8): The state must protect religious freedom—stating "there is

no compulsion in religion"—and treat non-hostile outsiders with kindness and equity.

e Legal Integrity (4:13, 5:33): Justice is strictly defined by divine boundaries (Hudud). The
government must apply laws consistently, while citizens are obligated to respect these legal
limits to prevent social chaos (Fasad).

Accountability and Obedience (Mas'uliyyah)
e Reciprocal Obedience (4:59): Citizens are commanded to obey legitimate authority ("those

in charge among you") as long as it alighs with God and His Messenger.

e Collective Moral Vigilance (3:110): The community is tasked with "enjoining good and
forbidding evil" (Amr ma’ruf), making every citizen a watchdog for the government's

integrity.

e Transparency in Treaties (8:61, 9:7): Both parties are bound by their oaths. If a government
or ally seeks peace or makes a pact, citizens and the state must honor it with absolute

sincerity and fear of God (Tagwa).

Mutual Support and Solidarity (Takaful)
¢ Consultative Governance (42:39): Affairs should be conducted through "mutual
consultation" (Shura). This obligates the government to listen and citizens to participate in

the decision-making process.
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e Shared Sacrifice (8:72): There is a deep bond of "guardianship" (Awliya) between those who
strive for the community. Citizens are obligated to support one another and the state in

times of crisis or migration.

e Social Safety Nets (51:19, 3:110): Mutual support is realized through Zakat and voluntary
charity, ensuring that the "best nation" remains one that prioritizes the welfare of its most
vulnerable members.

e Shared Sacrifice (8:72): There is a deep bond of "guardianship" (Awliya) between those who
strive for the community. Citizens are obligated to support one another and the state in

times of crisis or migration.

e Social Safety Nets (51:19, 3:110): Mutual support is realized through Zakat and voluntary
charity, ensuring that the "best nation" remains one that prioritizes the welfare of its most
vulnerable members.

Objective 3.1: Basic rights of citizens to the state (Qur’anic verses 3:110, 51:19, 2:256, 4:59, 4:13, 60:8,
8:72,7:85, 5:33ee, 42:39, 8:61, and 9:7)

Based on the Qur’anic verses provided, the basic rights of citizens to the state in an Islamic
context revolve around justice, protection, freedom of conscience, and social security. These
verses establish a framework where the state (or leadership) is responsible for upholding the
dignity and rights of the people.

Here is a breakdown of the rights based on the requested verses:

1. The Right to Justice and Good Governance
e 4:59 (Obedience and Authority): Implicitly, this verse demands that leaders govern
according to the Qur'an and Sunnah. If the leaders do not act justly, the citizens have

the right to challenge them.

e 7:85 (Economic Justice): The state must protect the economic rights of citizens, such as
not diminishing the value of goods and prohibiting fraudulent business practices

(preventing injustice in transactions).

e 42:39 (Right to Counsel/Defense): Citizens have the right to defend themselves when

oppressed or treated unjustly.

2. Freedom of Conscience and Religious Rights
e 2:256 ("There is no compulsion in religion"): This is a fundamental right prohibiting the

state from forcing citizens to convert to Islam or any other faith.
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60:8 (Rights of Non-Muslim Citizens): The state is obliged to treat non-Muslims who are

not actively fighting against the state with kindness, justice, and fairness.

9:7 (Treaty Protection): Those who enter a treaty with the Muslim state are entitled to
have the terms of that treaty respected and honored.

Right to Life and Physical Security

5:33 (Protection from Corruption/Violence): The state is responsible for protecting
citizens from criminals who spread mischief (fasad) or threaten the safety of the
community (Hirabah).

8:72 (Right to Protection and Safety): Muslims are obligated to protect fellow citizens,

and even protect allies who have a treaty with them.

Right to Economic Security and Welfare

51:19 ("And in their wealth was a right for the beggar and the deprived"): The state is
obliged to ensure that a portion of wealth (via Zakat or social security) is designated for

the poor, ensuring the right to basic needs.

4:13 (Just Distribution of Inheritance): The state must enforce laws that protect the
property rights of individuals, particularly vulnerable groups like women and orphans,

through proper inheritance.

. Accountability and Rule of Law

3:110 (Accountability): The community has the right and duty to "enjoin what is right
and forbid what is wrong," which implies the right to hold authorities accountable for

moral and ethical standards.

8:61 (Right to Peace): If the enemy inclines toward peace, the state must accept it. This

implies a citizen’s right to live in peace and not be subjected to unnecessary war.

Summary of Citizen Rights:

(i)

(ii)
(iii)
(iv)
(v)
(vi)

Protection of Life & Property (5:33)
Freedom of Belief (2:256)

Fair Treatment/Kindness (60:8)

Social Welfare/Economic Aid (51:19)
Just Judicial/Inheritance Systems (4:13)
Protection of Treaty Rights (9:7)
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Objective 3.2: trace the citizens’ responsibility to the government and the government’s obligations to
its citizens. (3:110, 2:256, 4:59, 60:8, 8:72, 7:85, 5:33, 42:39, 8:61, and 9:7)

Based on the Quranic verses provided, the relationship between citizens and the government in

Islamic teaching is built on mutual trust, justice, the rule of law, and accountability to Allah.

Citizens’ Responsibilities to the Government

(i)

(i)

(iii)

(iv)

(v)

Obedience in Righteousness (4:59): Citizens are commanded to obey Allah, the
Messenger, and those in authority (ulu I-amri). Tafsir indicates this obedience is
mandatory, provided the rulers act with justice and do not command sinful acts.
Upholding Justice and Order (3:110, 4:59): Muslims are considered the best community,
responsible for enjoining good and forbidding evil (3:110). This requires citizens to
maintain a stable society and support just, lawful governance.

Loyalty and Defense (8:72): The community is required to maintain internal unity and
protect the state (territory of Islam) against external threats.

Peaceful Coexistence (8:61): Citizens should support the government in seeking peace if
the enemy inclines towards it.

Adherence to Due Process (4:59): In cases of disputes with the government, the directive

is to refer the matter back to the Quran and Sunnah, rather than resorting to rebellion.

Government’s Obligations to Its Citizens

(i)

(ii)

(iii)

(iv)

(v)

(vi)

Establishing Justice (4:58, 7:85): The primary obligation of the government is to "return
trusts to their rightful owners" and, when judging between people, to do so with justice
(4:58). They must not cause corruption in the land (7:85).

No Compulsion in Religion (2:256): The state cannot force citizens to accept Islam or
violate their conscience in matters of faith.

Protection of Life and Property (5:33): The government is responsible for ensuring
security and preventing anarchy or violent criminality (fasad).

Promoting Good and Preventing Evil (3:110, 9:7): The state has a moral obligation to
promote welfare and righteousness.

Fair Treatment and Integrity (60:8): The government must act with righteousness and
equity towards all citizens, including non-Muslims, provided they are not hostile.
Mutual Consultation (42:39): The government should operate through consultation

(shura), ensuring the people have a say in their affairs.

Key Principle (4:59, 1.5.5): Obedience to authority is not absolute; it is contingent on the

authority upholding the laws of God. A ruler who commands a sin forfeits the right to

obedience.
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Objective 4: Analyse the terms, relations, and pacts/agreements and how they fit into the larger
picture of promoting moral international relations based on the lessons of the Qur’an. (Qur’anic verses
8:72,4:1,7:189, 49:13, 22:39, 2:190, 6:91, 9:4, 9:7 and 60:2)

The Qur'an establishes a comprehensive moral framework for international relations based on

the inherent dignity of humanity, the sanctity of agreements, and the prioritization of peace
over conflict. These principles guide modern leaders toward resolving global disputes through

justice, mutual respect, and ethical diplomacy.

1. Theological Foundations: Global Human Unity
Modern international relations often struggle with racism, tribalism and nationalism. The
Qur'an counters this by emphasizing a shared origin and purpose for humanity:
e Common Origin (4:1, 7:189): These verses remind humanity that all people are
created from a "single soul". This foundation promotes a moral duty to treat all
nations as part of a global family, reducing the "othering" that leads to conflict.

e Purpose of Diversity (49:13): The Qur'an teaches that human diversity is intended for
"acquaintance" (ta’aruf)—to know and learn from one another—rather than for
mutual hostility.

e Equality (6:91): Emphasizes that God has bestowed guidance upon all humanity,
rejecting claims of inherent superiority by any single group or nation.

2. The Sanctity of Pacts and Agreements
In the Qur'anic paradigm, treaties are not merely political tools but sacred trusts.
o Fidelity to Covenants (9:4, 9:7): Leaders are commanded to meticulously fulfill their
obligations even toward non-believers, as long as the other party remains faithful to

the terms. Breaking a treaty is viewed as a grave moral failing.

e The Treaty Priority (8:72): This verse establishes a critical legal principle: while
Muslims have a duty to help their oppressed brethren, this duty is suspended if it
requires violating a valid peace treaty with another nation. This underscores that
international legal obligations (treaties) can take precedence over ideological

solidarity to maintain global order.

3.  Ethics of Conflict and Defense
The Qur'an permits force only as a regulated, defensive measure to restore justice.
e Right to Self-Defense (22:39): Permission to fight is granted specifically to those who

have been "oppressed" and driven from their homes solely for their beliefs.
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e Prohibition of Aggression (2:190): While defense is allowed, leaders are explicitly
commanded not to "transgress" or initiate aggression, as "Allah does not love the
transgressors".

e Reciprocity and Caution (60:2): Recognizes the reality of hostile intent but advises
that relationships should be governed by the actual behavior of the other party rather
than preemptive hostility.

4. Principles for Modern Leadership
For contemporary leaders, these verses offer a "peaceful framework" focused on three
successive stages: acquaintance, cooperation, and counseling.
e Justice as the Core: Modern leadership is defined as a form of stewardship (Amanah),
where leaders are accountable to both the people and a higher moral authority to
ensure fairness (Adl) in all dealings.

e Consultation (Shura): Leaders are encouraged to use collective decision-making to

resolve disputes, fostering community buy-in and reducing authoritarian errors.

e Reconciliation (Sulh): Following the principle that "reconciliation is best" (4:128),
modern leaders are guided to prioritize mediation, negotiation, and the "repelling of

evil with goodness" to transform enemies into friends.

Objective 5: Critically evaluate Qur’anic teachings on international relations, assessing how its
principles guide interactions between nations and apply these principles to contemporary global
challenges. (Qur’anic verses 49:13, 7:189, 22:39 6:91, 9:7, 60:2 8:72, 2:190 and 8:61)

Qur’anic teachings provide a value-oriented framework for international relations (IR) that
prioritizes peace, justice, and human unity. While traditional interpretations historically divided
the world into domains of Islam and war, contemporary scholarship emphasizes a "unity of the

world" where peace is the default state and diplomacy is a religious obligation.

1. Theological Principles of International Interaction
The Qur'an establishes ethical foundations that transcend national and ethnic
boundaries:
e Global Human Unity (49:13, 7:189): These verses assert a common human origin
("single soul") and define diversity as a tool for "mutual acquaintance" (ta’aruf) rather
than conflict.
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e Universal Justice (6:91, 4:58): Justice (Ad/) is a foundational requirement, mandated
even toward enemies (5:8). Modern leaders are guided to treat justice as an absolute

moral duty that ensures global stability.

e Non-Coercion (2:256): This principle underpins religious freedom and the rejection of

force as a means of ideological expansion, aligning with modern pluralistic norms.

2.  Pacts, Treaties, and Diplomacy
The Qur'an treats international agreements as sacred trusts rather than mere political
conveniences:
e Sanctity of Covenants (9:7, 5:1): Muslims are strictly commanded to fulfill treaties
(Pacta Sunt Servanda), even when terms appear disadvantageous. Violating a treaty is
a grave religious failing.

e Priority of Treaties (8:72): This verse establishes that legal treaty obligations to other
nations take precedence over ideological or religious solidarity with oppressed groups

abroad, preventing unmanaged interventionism.

e Diplomatic Immunity (9:6): The concept of Aman (safe conduct) provides the basis for
protecting foreign envoys, establishing early precedents for modern diplomatic

immunity.

3.  Critical Evaluation of War and Peace
Contemporary theory often contrasts with traditional "binary" views of the world:
e Peace as the Default (8:61): The Qur'an commands accepting peace whenever an
enemy inclines toward it. Modern scholars argue that peace—not war—is the natural

state of international relations.

e Regulated Self-Defense (22:39, 2:190): Force is permitted only defensively to stop
oppression or aggression. Aggression is explicitly forbidden ("Allah does not love the

transgressors"), which rejects the modern concept of preemptive war.

e Deterrence, Not Aggression (8:60): Military strength is encouraged specifically

for deterrence to prevent conflict, rather than for hegemony.
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4. Application to Contemporary Challenges

Challenge Qur’anic Principle Application

Global Sulh (Reconciliation) Prioritizing mediation and arbitration (Tahkeem)
Conflict over military escalation.

Refugee Jihad al-Sabil (Asylum) | Moral obligation to offer sanctuary and

Crises respect non-refoulement based on human dignity.
Climate Khilafah (Stewardship) | Viewing the world as a shared trust,

Change requiring global environmental cooperation.
Diplomatic Shura (Consultation) Using inclusive, participatory decision-making to
Tensions resolve interstate disputes.

Objective 6: Critically analyse Qur’anic teachings on oppression and suppression, evaluating how these
principles promote justice, equality to protect human dignity. (Qur’an verses 2:275, 30:39, 2:262. 24:33,
24:4,42:42, 5:9, 2:256, 42:13, 4:3, 2:223 and 16:98)

To critically analyze the Qur’anic stance on oppression (Dhulm), one must view it as a

comprehensive system that links spiritual integrity with social and economic justice.

1. Main Teachings on Oppression and Suppression

The Qur’an categorizes oppression not just as physical tyranny, but as systemic

exploitation and moral transgression.

e Economic Exploitation (2:275, 30:39): The prohibition of Riba (usury/interest) is
framed as a strike against economic oppression. While trade is productive, usury is
viewed as a "suppression" of the poor, where the wealthy benefit from the desperation
of others.

e Social Defamation (24:4): False accusations against a person's honor
(specifically Qadhf) are treated as a form of social oppression. The requirement for four
witnesses is a legal safeguard to protect the dignity of the individual from character

assassination.

e Transgression of Rights (42:42): The Qur'an explicitly states that "the way [of blame] is
only against those who oppress people and tyrannize upon the earth without right."

This establishes that oppression is a violation of the cosmic and social order.

2. Promoting Justice, Dignity, and Equality
The Qur’an shifts the focus from the power of the ruler to the rights of the human soul.
e Inherent Dignity (2:256, 16:98): By stating "There is no compulsion in religion," the

Qur'an protects the ultimate human dignity: the freedom of conscience. Seeking refuge
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from evil (16:98) reinforces that the human mind must remain free from psychological

and spiritual suppression.

e Objective Justice (5:9): This verse commands believers to be "steadfast for Allah,
witnesses in justice." Critically, it forbids letting "the hatred of a people" lead to
injustice. This promotes a "blind" justice that operates regardless of the victim's or
perpetrator's identity.

o Equitable Relationships (4:3, 2:223): Even within the most intimate structures
(marriage and family), the Qur'an commands fairness and kindness. Verse 2:223, while
discussing intimacy, is interpreted by scholars as a call for mutual consent and the
rejection of physical or emotional harm, ensuring that "leadership"” does not become

"oppression."

3. Strategies for Resisting and Addressing Oppression
The Qur’an suggests a multi-layered approach to dismantling oppressive systems:
e Legal Redress and Proportionate Response (42:42): While forgiveness is often
encouraged, the Qur'an validates the right to legal recourse against those who commit

aggression.

e Empowerment through Charity (2:262, 24:33): Economic oppression is fought by
"spending in the way of Allah" without "reminders of generosity or injury."
Furthermore, verse 24:33 commands masters to help those in bondage gain their
freedom through contracts (Makataba), providing them with the means to lead

independent lives.

e Unity in Truth (42:13): Resistance is a collective effort. The command to "establish the
religion and not be divided therein" suggests that a unified moral front is the best

defense against systemic suppression.

¢ Intellectual and Ethical Vigilance: By emphasizing the "lessons" of previous nations,
the Qur'an encourages a critical analysis of history to recognize the early warning signs
of tyranny.

Objective 7: Examine the concept of Jihad in Islam in promoting justice, self-discipline, and harmony in
society. (Qur'anic verses 61:10-12, 3:110, 4:95, 9:112, 22:39-40, 2:190, 8:60, and 49:9)

In its true Qur’anic context, Jihad is not a synonym for holy war but represents a strenuous

effort—spiritual, social, and physical—to uphold justice and maintain societal balance.
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1. The Spiritual & Economic Effort: Self-Discipline
The Qur’an frames Jihad first as a "transaction" that saves the self from spiritual ruin
through discipline and sacrifice.
. The Great Trade (61:10-12): This verse defines a "bargain" where believers strive
with their wealth and lives. In a modern sense, this promotes self-discipline by

prioritizing collective welfare over personal greed.

. The Character of the Striver (9:112): Jihad is linked to a specific moral profile: those
who repent, worship, and "enjoin what is right and forbid what is wrong." This
internal struggle (Jihad an-Nafs) ensures that outward actions are rooted in personal
integrity.

2.  Social Harmony: The "Best Nation" Concept
Jihad serves as the engine for social reform and the preservation of a peaceful civil
society.
. Moral Activism: By "enjoining what is right," the community engages in a social
Jihad to prevent corruption. This isn't about dominance, but about a duty to

maintain ethical standards for the benefit of all humanity.

. Conflict Resolution: This provides a specific strategy for harmony: if two groups
fight, the community must mediate. If one persists in oppression, the community
must collectively resist the aggressor until they return to peace, then settle the
matter with absolute justice.

3. Promoting Justice: Regulated Defense
Physical Jihad is strictly limited to the restoration of justice and the protection of
fundamental human rights.
. Universal Protection of Worship: Permission to fight is granted to the oppressed.
Crucially, it is noted that without this defensive struggle, monasteries, churches,
synagogues, and mosques—all places where God's name is mentioned—would be

destroyed. Jihad is thus a mechanism to protect religious pluralism.

. The Prohibition of Excess: While defense is allowed, "aggression" is forbidden.

Modern leaders find in this a clear mandate for proportionality in conflict.

. Deterrence for Peace: Preparing "strength" is framed as a means to deter enemies
of peace. The goal is to discourage aggression so that conflict never begins,
prioritizing stability over actual combat.
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Merit and Responsibility

Acknowledged is a hierarchy of effort to encourage social contribution.

Degrees of Excellence: Those who actively strive (physically or financially) for justice
are given a higher "degree" than those who remain passive. This promotes an active
citizenship where individuals are encouraged to take responsibility for societal ills
rather than remaining indifferent.

Objective 7.1: Application of concept of Jihad in (i) A learner overcoming peer pressure to maintain
ethical behaviours (spiritual jihad). ii) A community organising a campaign to address inequality (social
jihad). iii) A nation defending its sovereignty while adhering to ethical principles (defensive Jihad).]

Applying the concept of Jihad (striving) to these scenarios demonstrates how the principle

functions as a tool for personal growth, social reform, and ethical statecraft.

1. Spiritual Jihad: Overcoming Peer Pressure

For a learner, Jihad is the internal struggle (Jihad an-Nafs) to align one's actions with a

moral compass despite social friction.

Self-Discipline (61:11): Striving with "one’s own self" means prioritizing long-term

ethical integrity over the short-term "bargain" of social acceptance.

The Struggle for Identity: Choosing not to engage in bullying or substance abuse despite
pressure is a form of spiritual "steadfastness." It reflects the qualities of the Ta’iblin (the
repentant/self-rectifying) mentioned in 9:112, where the learner "enjoins what is right"

starting with their own conduct.

2. Social Jihad: Addressing Inequality

A community campaign against inequality is a collective effort to "forbid what is wrong"

through non-violent, structural change.

Enjoining Justice (3:110): The community acts as the "best nation" by identifying

systemic gaps (like poverty or lack of education) and striving to fix them.

Mediation and Equity (49:9): If a segment of society is being marginalized, the
community’s Jihad is to "make settlement between them in justice." This is a proactive
struggle to ensure that wealth and opportunities are not restricted to a small elite,

mirroring the command to spend wealth for the common good (61:10).

3. Defensive Jihad: Protecting Sovereignty

A nation’s defense is ethically regulated to ensure that "might" never overrides "right."
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e The Red Line of Aggression (2:190): While a nation has the right to defend its borders, it
is religiously forbidden to "transgress" by targeting civilians, destroying infrastructure,
Or pursuing expansionism.

o The Goal of Peace (8:61): Defensive Jihad is unique because its ultimate objective is its
own cessation. If the aggressor inclines toward peace, the nation must stop fighting
immediately.

e Protecting Pluralism (22:40): This Jihad is not just for national ego, but to protect
the freedom of all, ensuring that "houses of worship" (not just mosques) remain safe
from tyranny.

Type of Jihad Modern Tool Desired Outcome
Spiritual Emotional Intelligence & Mentorship Character Integrity
Social Civil Advocacy & Charity Social Equity
Defensive International Law & Deterrence Sovereignty & Justice

Objective 9: Critically examine Qur’anic teachings on racism and slavery in promoting equality, justice,
and human dignity to combat social injustice (Qur’an verses; 49:13, 30:22, 2:177, 22:39, 47:4, 4:92 4:36,
and 9:60)

The Qur’an dismantles the foundations of racism and systemic bondage by
establishing ontological equality and a legal trajectory toward total abolition. It shifts the

definition of human worth from lineage and status to moral consciousness.

1. Dismantling Racism: Diversity as a Sign
The Qur’an presents human diversity not as a hierarchy, but as a deliberate divine "sign"
for reflection.
e The Rejection of Superiority (49:13): This verse explicitly strikes at the heart of racism
by stating that nations and tribes exist only for "mutual acquaintance." It establishes a
single criterion for excellence: Tagwa (God-consciousness/moral conduct), rendering

race irrelevant to human merit.

¢ Equality of Language and Color (30:22): The "variation of your languages and your
colors" is categorized alongside the creation of the heavens and earth. By labeling
racial diversity a "sign for those of knowledge," the Qur’an frames racism as an act of
ignorance and a rejection of divine wisdom.

2. The Strategy for Abolishing Slavery
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Rather than a sudden economic shock, the Qur’an implemented a phased elimination of

slavery by drying up the sources and flooding the exits.

e Restricting the Source (47:4, 22:39): The Qur’an limited the acquisition of captives
strictly to active warfare where the believers were the oppressed party. It commanded
that after war, captives should be released through "generosity" (favour) or "ransom,"

effectively ending the practice of permanent enslavement.

e Mandatory Manumission (4:92, 2:177, 9:112): The Qur’an integrated the freeing of
slaves into the core of the faith. It is a mandatory expiation for sins (4:92), a primary
use for Zakat funds (9:60), and a defining characteristic of true righteousness (A/l-Birr)
(2:177).

e Ethical Treatment as Equals (4:36): The Qur'an commands /hsan (excellence/kindness)
toward those "your right hands possess." Prophetic tradition further clarified this by
demanding that they be fed and clothed exactly like their masters, eroding the social
distance of "ownership."

3.  Promoting Justice and Human Dignity
These teachings transition the "slave" from a piece of property to a legal person with
rights.
e The Right to Contract (24:33): The Qur'an mandated that if a slave desires a contract
for freedom (Makataba), the owner must grant it and even give them a portion of

their own wealth to start their new life.

e Universal Dignity: By rooting human value in the "single soul" (4:1), the Qur’an
ensures that justice is not a privilege of the free or the "racially superior,"” but an
inherent right of every human being.

Summary of Combatting Social Injustice

Mechanism Qur'anic Principle Modern Parallel

Identity Ta'aruf (Acquaintance) Anti-discrimination laws

Economics Rigab (Freeing captives) Reparations & Social mobility

Justice Tagwa (Meritocracy) Universal Human Rights
Thank you

DR. Bbosa Science
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